temporal location of the 'history-telling event' continues to shape the memory of the liberation struggle, contributing to the enactment of a particular gendered spatiality of belonging.
Introduction
We knew that it was Mozambique. But we only knew Mozambique as the place where I am. For instance, we heard that here in Maputo, for instance, in colonial times, it was said that it was Lourenço Marques, here. It was called Lourenço Marques. But we are there. I am from there, from the north, there by the Rovuma [river], there. When they spoke about Lourenço Marques it was a thing of another world. I wasn't thinking that one day I could be there. And not only [that] . Because of the system of domination, for instance, there were some prisoners -some prisoners came from there. So, they came here to Lourenço Marques to the prison of Machava.
So it was a thing that no one imagined, and [we] saw that it was very far away in another world.
No one knew that that Mozambique was the same space I was occupying. She also trained as a nurse and worked as a military nurse in Tanzania at FRELIMO's educational camp until the end of the war. Apart from one mission to Niassa, she never worked in the war zones. After the war she received a scholarship to do a laboratory course in Bulgaria, but she stayed only six months. In 1975 she was sent to Maputo, where she continued her studies in nursing. She worked in the health sector for many years until she was elected as a Frelimo party MP in 2004. She was later re-elected, and at the time of the interview she was still working as an MP. She is a widow with two adult children. All interviews were conducted in Portuguese and translated into English by the author. The interviewees requested that their real names be used.
present-day context, the public commemoration of the struggle is subjugated by a state-led narrative more closely linked to the urban experience of the predominantly male political elite.
This article shifts the attention to an aspect of the liberation struggle so far unrecognised, and focuses on the experiences of women with the aim of discussing the ways in which national belonging is conceptualised in the personal narratives of female war veterans currently living in the capital, Maputo, in southern Mozambique. 4 According to the Maputo office of the Association of Former Combatants of the Liberation Struggle (ACLLN), only about 100 DFs live in the Maputo area. As the DFs constitute a small and relatively close-knit community in Maputo, the interviewees were identified through snowball sampling. All of them had originally moved to the capital area from other regions in Mozambique: the majority had come from the northern provinces of Cabo Delgado, Tete, and Niassa, but Zambézia, Manica, and Sofala were also represented by one person each. The interviews were semi-structured and conversational in nature; the main topics and key questions centred on the women's involvement in the armed struggle but also covered their childhood before the war and life after independence. Opening questions were descriptive and open-ended, and the women were given space to lead the 'conversations', which allowed them to expand more on issues they deemed important. Interviews lasted between an hour and a half and three hours, and most women were interviewed two or three times. The interview took place either at the women's homes, yards, work places or, on some occasions, the author's apartment.
My key concept in this article is landscape, which I take to signify a way of relating, both materially and imaginatively, to the physical and social world that we inhabit and experience. 5 Despite its historical roots, landscape, as I apply the term in this article, is not conceived in a visual sense, that is, as a vista that can be observed from the outside. Rather, I
aim to emphasise a conception of landscape that is experienced through embodiment; as Tim
Ingold argues, 'through living in it, the landscape becomes a part of us, just as we are a part of it'. 6 The individual, furthermore, is placed within the 'simultaneous production' of various landscapes. 7 In this body of literature, landscape is conceptualised conjointly in both spatial and temporal terms: Doreen Massey, for instance, defines landscape as 'spatio-temporal events ', 8 while Terence Ranger draws attention to how landscape is 'constituted by history and struggle' 9 . Landscapes (in the plural) are thus in the process of constant negotiation, as Barbara
Bender maintains: 'each individual holds many landscapes in tension'.
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The gender of history-telling and of history is a persistent theme throughout the article. 
FRELIMO's Female Detachment
Girls and young women were actively mobilised at the grassroots level to partake in the war effort from the first years of the war. Yet, officially, the role of women in the independence struggle remained largely undefined until 1966. Only when a radical faction -who defined the to be published. In comparison to the Portuguese speaking countries -where research has been hampered by civil wars -research on the Zimbabwean liberation struggle has had a head start, and some important research has focused on women fighters' experiences of the war. See also J.N. Something stressed in most of the narratives is that it was through the very physical experience of doing 'men's work', which was also linked to a new kind of gendered social interaction, that women understood that they were 'equal with men', and this gave them another kind of self-assurance. During the struggle, DFs worked as medics, nurses, teachers, political commissioners, military instructors, and regular soldiers. 26 Moreover, their tasks also involved the political mobilisation of the population and the transportation of war material. Some DFs worked in the war zones but others worked at the FRELIMO bases in Tanzania. 27 And even though most of the women admitted that they had not partaken in combat, 28 they emphasised that they knew how to use their arms just the same as men and, so having received the formal training of a soldier was a very important indicator of equality.
Narratives of Personal Struggles
On an individual level, the women's narratives of the liberation struggle are more conflicted, pointing to some of the personal struggles that they underwent. For most of the women, their integration into FRELIMO's military structure had not been, in fact, a matter of 'female agency', but a question of obligation and forced recruitment. 29 Most of the FRELIMO female recruits were young girls in their early teens. It was FRELIMO's preferred strategy to recruit young girls who, although they had already undergone initiation, still didn't have motherhood responsibilities. 30 Also, these girls were thought to be able to more easily forget about their past life experiences and adapt to the military structure and way of life. Only some of the older girls and young women spoke of joining voluntarily. But, as one DF called Maria insisted, 'voluntary, obligatory . . . when we arrived there at the base, it was all the same' 31 . This, she explains, was because of the political education they received on a daily basis. For many girls it was especially at the political-military training camp of Nachingwea that they were made politically conscious of the object of the struggle and women's role in it. Yet, despite the political education, negotiating one's gendered space in the male-defined army structure was a continuous personal struggle. As Geraldina reflects on in her narrative:
It wasn't easy, Jonna, for me, to work with men because I . . . in my childhood, as I told you, there was separation of men and women. I came from the mission, isn't it? So when we went 29 One needs to bear in mind that FRELIMO exercised ultimate authority in the 'liberated zones', and the population, including the girls' families, were generally fearful of disobeying FRELIMO and of being labelled collaborators with the colonial forces. 30 See also West, 'Girls with Guns', p. 186. there, to go live together with the men . . . it wasn't easy. But, OK, it was an internal fight for me to leave the habits that . . . those that I just talked about, to let go of my conception, I mean, that I can't be by man's side, I have to always be next to the woman. So, I had to fight internally to be able to integrate into that ambient: to live all day with men, to work together for the same aim! It wasn't easy. But, OK, I managed to stay side-by-side to men in order to be able to work.
Because there it was necessary for us to have a consciousness, and for there to be this politics, we can say. They spoke about woman, colonisation of woman, emancipation of woman. So.
Since when? How?
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The DFs experienced many difficulties negotiating their different roles in the army, and the popular image of a female guerrilla fighter with a rifle slung over one shoulder and a child on her back is completely misleading. 33 Motherhood did not easily fit with one's responsibilities as a soldier. The guns of DFs who were pregnant were even confiscated, and returned to them only once they had either left their child at the FRELIMO crèche or with their own family. Though prohibited from engaging in sexual relations and getting pregnant, the reality was that, as the war dragged on, many DFs entered into relationships with male comrades at the bases and had children. Still, the women's narratives also point to their struggles to maintain feminised respectability amidst the constant sexual advances of male combatants.
Maria de Fátima, for instance, spoke of how she, as a new recruit, was advised by an older DF of her responsibilities to comport herself respectably as a woman; she was told that, although
Author interview: Geraldina Valério Mwiti, 23 June 2009, Maputo. Before the war Geraldina had been teaching at a mission in Cabo Delgado. At the beginning of the war, she fled with her family to Tanzania, where she was recruited by FRELIMO in 1968. She was appointed to a teaching job at FRELIMO's educational centre in Tunduru, working there until she was sent for military training in Nachingwea in 1970. Apart from one mission to Cabo Delgado, Geraldina worked at the Nachingwea camp until the end of the war. During this time, she was promoted to head the Female Detachment in Nachingwea. After Independence in 1975, she was transferred to Maputo with her husband. She worked at the recruitment centre of the Ministry of Defence, and now she works for ACLLN. 33 'men always try', she was not supposed to 'fool around, have an affair with this, have an affair with that'. 34 However, as they were usually lowest in military rank, in a strictly hierarchical institution, some DFs were pressured into engaging in sexual relations with their superiors.
Even so, one cannot over-generalise with regard to this matter: the DFs played multiple and overlapping roles within the guerrilla army; some of these roles were experienced as empowering, while other roles had disempowering effects. 35 In the remainder of the article, I
will explore how the meaning of these personal experiences, as well as the history of the liberation struggle, continue to be negotiated 35 years after the end of the war.
The Spatio-Temporal-Social Framework of History-Telling
The narrative of the armed struggle, I argue, is a spatialised story, which is to say its meaning is differently negotiated in and through the various Mozambican landscapes. Here the underlying assumption is, as Elizabeth Grosz maintains, that the basis of all conceptions of time and space is the corporeal subject. 36 The liberation struggle is thus mediated through the 'spatiotemporal location' of the remembering subject, with the real, lived, and gendered spaces of the city contributing to the content and form of the women's historical memory.
History-telling is, furthermore, not only a spatio-temporal event but also a socially framed practice. 40 Lyons, Guns and Guerrilla Girls, p. 14. Alessandro Portelli's model of 'three-layered history-telling' is a useful analytical tool to examine how memory and space are related in the narration of history. According to this model, three narrative modes -the institutional, the communal and the personal -can be distinguished in all history-telling events and, he argues, each narrative level is related to distinct social and spatial referents and to a specific point of view.
42 Following Portelli's model, in the following section I focus on Mónica's narrative. Through four narrative events, I illustrate the multi-levelled constitutive relation between memory and space, and the social framing of this enactment. In the first event, I explore how the personal spatial referents constitute sites of memory; in the second, how the meaning of the institutional narrative, that is, the official Frelimo state narrative, 43 is negotiated in relation to one's personal history; in the third, how spatial belonging is constructed; in the fourth, how one's place in history is negotiated through the collective narrative of women's participation in the liberation struggle.
Mónica's Narratives
Mónica is a 57-year-old retired nurse whom I had the privilege to meet, interview and converse 
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In the period of multi-party democracy since 1994, after the end of the civil war, the Frelimo party managed to strengthen its hold on the state apparatus in both political and economic terms to the degree that it became once again possible to speak of a Frelimo state. For instance, in the last presidential and parliamentary elections in 2009, Frelimo further strengthened its position by claiming 191 of the 250 seats in the national assembly. Moreover, Frelimo continues to dominate public discourse on the politics of citizenship, its narrative of national liberation legitimating its claim to state power.
My motivation for focusing on Mónica's narratives is that, in comparison to the other DFs that I interviewed in Maputo, Mónica is one of the DFs with extensive experience of working in the front lines of the war. Moreover, she is not a public figure: she has never been a Frelimo MP, nor has she held any leadership positions within OMM or other political or governmental organisations. Also, she is not one of the more affluent DFs, but finds herself in an economically marginalised position today. Finally, her narrative represents one of the slightly more critical reflections on the FRELIMO nationalist discourse, a perspective hard to come by in Maputo during the research. The following are four narrative events which illustrate how Mónica continues to remember and make sense of her experience of the liberation struggle and relate it to her current experience of life in the capital.
First Narrative Event: Personal Spaces
Us here, where are we? I am here in this yard. There are times that these neighbours talk: 'Oh, that is a former combatant, but she fought to suffer. She fought to suffer and is suffering until her ex-combatant husband in 1989, and, as her family's sole provider, she often laments the fact that she is 'alone' without the support of her extended family. While her neighbours are closely connected to her everyday living space through the common yard that they share, her relationship with them remains ambivalent. The yard is a space of social contention: surrounded by her neighbours -the non-ex-combatant city dwellers ('they') -it is the place where Mónica is pushed to negotiate and make sense of her personal space in the cityscape.
Second Narrative Event: Memories of War
The problem . . . there isn't consideration. To work . . . We worked . . . a lot! What is it that we did? We really did something, but there isn't consideration. Here the narrative is driven in the personal narrative mode, centred on the personal space of Mónica's house and the social referents of her family, that is, her children and grandchildren.
Yet, due to her experience in the liberation struggle, this space becomes intimately linked to the institutional spatial and social referents of the party and the state. The liberation struggle belongs not only to institutional memory, but also forms part of her personal history. War, Portelli argues, often appears in narratives as the 'most dramatic point of encounter between 45 Ibid. the personal and public, between biography and history' 46 . Through the ten-year war that she West argues that the cumulative disappointments that many former female fighters there experienced in the years after independence has led to the 'destabilisation of the narrative through which their war experience was narrated'. 48 deceived, now we are independent. You can leave from here, go to the north, there you will Only momentarily, when talking about transmitting the memory of the liberation struggle, do gender and 'woman' become meaningful categories for her. She argues that, although 'military life now is not like during the war', women in Maputo need to train in order to know and continue women's history.
Our history has to continue . . . because in war time we were there, men and women, working.
And now it is time of peace, but it doesn't mean that in peace we leave everything. No. You need to make continuity. You have to continue. And what does this continuity mean? It is the continuation of the work, continuation of the history. It is to continue the history. Because the women also need to have a history . . . continue the history, fine, for them [the women] to know, our children, our grandchildren to know that our grandparents, our parents, our mothers did a job with the men, worked, fought, to liberate.
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The DFs' collective narrative ('our history') links Mónica's personal history to institutional history. It articulates an understanding that women were brought into history through their participation in the liberation struggle. Mónica's words also point to the uncertainty of the continuity of this collective history, and, moreover, to the limits of this imagined collectivity.
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I will continue developing these ideas in the last section of this article; but next, I turn to looking at how the individual narrative is located in the broader dynamics of collective remembering taking place in Maputo.
The City of Memories
Maputo has a complex history and dynamically evolving landscape. Starting out as a small
Portuguese settlement in 1781, it gained significance due to its port and increasing trade relations with South Africa until, in 1898, it was elevated to the status of capital city, as Lourenço Marques. 63 Spatially, the city was divided into racially segregated areas; the settlers lived inside the formal 'cement heart' of the city, while most of the African population lived in peri-urban settlements. 64 Independence in 1975 drastically affected the spatial layout of the city, as the majority of the Portuguese population (100,000-200,000) fled the country. Concurrently, as bans on the movement of population were lifted, the city experienced a migrant influx and, by 1980, its population had grown to 755,000. 65 During this period also a number of ex-guerrilla fighters found themselves transferred to Maputo, the elite occupying the finer, by then deserted, houses in the wealthier districts. The majority of the new city population, however, occupied land in the peri-urban areas, where unplanned settlements grew rapidly. 66 At independence the army maintained a dominant political role, and many soldiers were transferred to Maputo as part of FRELIMO's state-building project. At the time, vast areas of land were still outside FRELIMO's control, and FRELIMO's 'liberated areas', where it had sought to construct a new social and political order, encompassed only a fraction of the population. The majority of the population had not been substantially affected by the struggle, or even heard of FRELIMO's nationalist politics. The soldiers, considered by FRELIMO to be the proto-citizens of an emerging nation-state, were expected to mobilise the population politically. 67 Drawing on a supposedly shared experience of colonial rule, they were to inspire in Mozambicans a sentiment of national unity. Linked to this was the special mobilisation of women to make them conscious that they, as women, were equally part of the nationalist project and should work towards its development. As Casimiro argues, OMM's task was to '"reproduce" the experience of women's emancipation during the armed struggle'. 68 One DF, called Modesta, spoke of her experience of moving to Maputo in these words:
Everything leaves its longing. I missed the province, the places we passed through during the war. The comportment of our population was different. We had already gotten used, when we talked about politics, we all understood in the same way. The war ends, I leave to Porto Amélia, now, Pemba. I encounter another new life. How to integrate with people with whom we were not used to living with? We had to mobilise; our work was to mobilise those people to join our female movement, in this case, the struggle for women's emancipation. Independence had been won, now emancipation of woman. The woman must also carry out the work of constructing the country. So the change is another, I also adapted to Pemba. Some time [after], a transfer to
Maputo. Maputo, a big city.
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Though the city in itself is not alienating, Elizabeth Grosz writes of the disturbing effect that the sudden change of environment can have on a 'body inscribed by one cultural milieu'.
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The city imposed another spatial organisation on the women's daily lives. Some women described the difficulties they had in adjusting to life in a city -for instance, to living alone in apartments and not having immediate contact with the rural landscapes in which they had grown up. The city demanded that one buy food instead of cultivating crops, and also pay electricity bills and so on. Especially for those that were demobilised soon after independence, the transformation was even more abrupt and many found themselves struggling to start their independent lives in the city. Thus independence later became associated with their experiences of isolation. In the interviews, many women wistfully reminisced about the army days and the sense of togetherness they shared. In the context of increased urban poverty and inequality in the city (also between ex-combatants), 71 On one hand, the city is constructed as a landscape of belonging, especially through the routines of everyday life. On the other hand, it is a contested landscape, its meaning negotiated in relation to other landscapes of belonging. As Paulina puts it 
75
Author interview: Paulina Mualabo Makala Bungallah, 23 July 2009, Maputo. Paulina was born in Tanzania and went to school there, but moved to Cabo Delgado before the start of the war. She trained in Nachingwea in 1969 and later worked in a FRELIMO crèche and as a first aider at a camp for political prisoners in Cabo Delgado. After independence she trained as a nurse and worked in Nampula for several years. She was transferred to Maputo in 1983 to be with her husband. She was still working as a nurse at a local health centre at the time of the interview. 12 we will have her undergo the initiation rite. So, I also, my children I am accustomed to sending there. But . . . I usually to go there to converse with the others. Because I only had two girls, and boys also, already a long time ago. Now I go only to accompany the others [laughs].
To accompany the others, yah. This time, ahhh, I'm always there. Talking with this, with that, and everything. I like that [laughs].
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As Maria says, when she first arrived in Maputo her husband's family did not accept her, because she was a northerner. 'There is this tension between the south and the north', she explains. Also, they didn't like her as she was a woman who had been in the army. These days Maria feels more at home in the Makonde community than the ex-combatant community. For her the female initiation rite is a space in which she can come together with others and remember the other more distant landscape of home-place. Furthermore, it is a female community: as Signe Arnfred has argued, the initiation rite is 'the ritual celebration of a shared female gender identity' 79 . Through the initiation rite, moreover, one is taught how to position oneself as a woman in society; undergoing the rite one becomes a member of the Makonde community. It is interesting to note that, in the first years of independence, OMM together with Frelimo campaigned politically to repress the initiation rituals. 80 The multiple landscapes in and through which the ex-combatant women negotiate a sense of belonging are thus also differently gendered spaces. One's gendered place in the cityscape is negotiated also in relation to different social groups. In Maria's case, difference is narrated between oneself and the other townswomen who do not share her military experience; yet at the same time, a sense of community is narrated together with a group of townswomen of the same ethnic or geographical origin.
Conclusion: Landscape, Gender and Historical Memory
Remembering the liberation struggle is still considered a patriotic duty, and the official history of the liberation struggle is not significantly contested in the narratives of the female excombatants in Maputo. Instead, it is constructed as a meaningful narrative that helps make sense of one's life trajectory and current place in the city. This is not to say other landscapes of belonging are not remembered, or constructed equally significant. 
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I think, however, that it is important to look at how gender equality is conceived of in the first place. In the narratives of the Maputo DFs, gender equality is understood in terms of equal opportunities, of women having access to jobs and work positions that, according to their childhood cultural norms, belonged to a gendered male domain.
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On an individual level, the memory of the liberation struggle has another gendered meaning. Many of the women I interviewed argue that their own gendered self-knowledge was transformed through the struggle. This is a more precarious memory to secure, and the women worry that they will not be able to transmit this knowledge to future generations. And though the duration of memory is linked to the duration of the group, as Halbwachs argues, 83 I suggest that some of the memories considered most important by the DFs are also fixed to the spatial referent of the body and ultimately belong to individual embodied memory. A rather commonly shared fear is that the history of the liberation struggle will disappear when the ex-combatants die of old age. This has a specific gendered undertone. Many DFs express the concern that the new generations of women will not be able understand their 'new' gendered position in society if their bodies have not physically experienced the training, the marching, the building; all those things that contributed to a slightly different way of doing gender in their own lives and consequently made possible the imagining of a different kind of gendered trajectory to that of the mother's generation. A certain discontinuity is thus narrated between the time before the 81 Lyons, Guns and Guerrilla Girls, p. 41. 82 There used to be a strict separation between male and female tasks. Girls would learn from their mothers how to cook, pound grain, carry water and other 'female tasks', while boys would learn from their fathers how to perform 'male tasks', such as constructing houses and hunting. Yet FRELIMO's gender discourse and the practice of military life challenged these norms. 83 Halbwachs, On Collective Memory. struggle and after. In a sense people outside this particular community of memory are thought to be living a different history.
Maputo as the spatio-temporal location of remembering is a crucial component of the 
